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The Great Rabbi of Ruzhin’s Amazing Revelation:

HKB”H Established Rosh HaShonoh on Rosh Chodesh because
He Too Requires Atonement for Diminishing the Moon!

With fear and trepidation, we tremble as we near the two
auspicious days of Rosh HaShonoh. These are days on which
all of creation pass like sheep before their Maker and are held
accountable for their actions. It is only fitting, therefore, that
we should examine the purpose of the mitzvah of blowing the
shofor. It is well known from the teachings of our blessed
sages that this mitzvah is designed to mitigate and sweeten
the harsh attribute of justice and transforms it into mercy. The

Midrash explains this phenomenon as follows (V.R. 29, 3):
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Initially HKB”H occupies His throne of justice; hence the
possuk (Tehillim 47, 6) first employs the name “Elokim” —
indicating justice. Yet, when Yisroel take their shofors in hand
and blow, He vacates the throne of justice and moves over to
the throne of mercy; hence, the possuk changes to the name
Havaya — the name of mercy. Full of mercy, He treats them
mercifully, transforming the attribute of justice to the attribute

of mercy — during the seventh month.
Further on in the Midrash we find (ibid. 29, 4):
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Here the Midrash questions the meaning of the possuk
(Tehillim 89, 16): “Praiseworthy is the people who know the
shofor’s cry.” Do the other nations of the world not know how
to sound the shofor? Rather, Yisroel know how to utilize the
cry of the shofor — the “teruoh” — to influence HKB”H. By
means of the shofor, we persuade Him to vacate the throne of
justice and occupy the throne of mercy. This transpires during

the seventh month.

Our sacred sources are replete with explanations as to how
the shofor accomplishes this feat — the transformation of the
attribute of justice to the attribute of mercy. The practical and
simple understanding of this phenomenon seems to be that
provided by the Rambam (Hilchos Teshuvoh 3, 4): D Sy K"
MY 155,12 WP Th7,21N00 N WA WK1 10w nyphw
DO'WYnNl 1WHM ,DONNTINN 1X'pa DTN DONIwn onw!
JBONTI 1o 121wn2 rm Although the Torah dictates
that we blow the shofor on Rosh HaShonoh, nevertheless it
conveys a significant message. It alerts us to wake up from
our spiritual slumber, to scrutinize our actions, to repent and to

recall our Creator.

Thus we see that the shofor is meant to stimulate us to
perform Teshuvoh. Another Midrash states (Pesikta Rabbosi
44): WY DM NTAI W TY - 700K 41 TY SR
05YY Ann® XOSW TV N21wna axmMm 1M N a“2pa ) ,n21wn
L7110 N Here the Midrash cites the possuk in Hoshea (14,
2): “Retumn Yisroel unto Hashem, your G-d.” Hashem desires
and prefers that we perform Teshuvoh. We are encouraged
to take advantage of His mercy and benevolence rather than
subject ourselves to the attribute of justice. In summary, the
shofor alerts a person to perform Teshuvoh; his Teshuvoh

transforms heavenly justice into heavenly mercy.
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Bring an Atonement for Me
for Diminishing the Moon

As Rosh HaShonoh approaches auspiciously, I was struck
with a wonderful idea based on the teachings of the great
Rabbi Yisroel of Ruzhin, zy”"a. He enlightens us with regard
to why HKB”"H chose to establish the Day of Judgment on
Rosh HaShonoh. We pray that Hashem will guide us along
the path of “emes” and enable us to properly comprehend and
appreciate his remarkable words.

The sefer Irin Kadishin cites the great Rabbi of Ruzhin, zy"a,
and begins with a question. Why did HKB”H deviate from the
norm by establishing Rosh HaShonoh at the very beginning of
the month? Normally, the dates established for holidays and
festivals fall in the middle of the month. For instance, Pesach
and Succos are celebrated at mid-month on the fifteenth
days of their respective months, while Shavuos is celebrated
on the sixth of Sivan. He refers to what we have learned in
the Gemoreh (Chullin 60b) concerning the diminution of the

moon:

D'PONX wyn (To-X NMWNI1) 2N ¢ D 1A Pynw "
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SN NN NLY™MW YY D5 KT I YW aapn

The Torah initially states (Bereishis 1, 16) that G-d created
two great lights — suggesting that they were created of equal
size and stature. Subsequently (ibid.), it refers to the greater
lightandtothelesserlight —indicatingthat they were nolonger
equal. The moon addresses HKB”H: “Master of the Universe,
can two kings utilize the same crown?” He responded to the
moon: “Go and diminish yourself.” The moon replies: “Master
of the Universe, since I presented a valid and proper argument,
is it appropriate that I diminish myself?”
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To console her He says: “Go and rule by day and by night
. .. let Yisroel count the days and years in accordance with
the moon . . . tzaddikim will be called by your name, such as
Yaakov the Small, Shmuel the Small and Dovid the Small. Seeing
that she was not consoled, HKB”H said to Yisroel: “Bring an
atonement on my behalf for having diminished the moon.”
Rabbi Shimon ben Lakish points out that this is why the he-
goat of Rosh Chodesh differs from all of the other Mussaf he-
goats; only regarding the he-goat of Rosh Chodesh does the
Torah employ the description “for Hashem.” HKB"”H is stating
that this he-goat represents His atonement for diminishing the
size and stature of the moon.

HKB”H’s Advice to the Sinner:
“Perform Teshuvoh and It Will Serve as Your Atonement”

Let us explain why HKB”H commanded us to bring this
atonement for diminishing the moon specifically at the
beginning of the month — on Rosh Chodesh. Initially, the
moon possessed her own magnificent light just like the sun.
After being diminished, her only light is that which she receives
from the sun. As a result, toward the end of the month she
stops receiving light from the sun, while at the beginning of
the month she receives the sun’s light anew. Thus, on Rosh
Chodesh, when the moon receives the sun’s light anew, the
matter of the moon’s diminution is most apparent. Hence,
Rosh Chodesh is the most fitting time to bring a korban to

atone for the diminution of the moon.

Ttis quite clear that if not for HKB”H'’s mercy and kindness,
a sinner would have no recourse or form of rectification — not
even by means of Teshuvoh. The Yerushalmi (Makkos 2, 6)
depicts a conversation among the heavenly advisors as to
how to deal with sinners. Wisdom advises strict punishment;
Prophecy advises death. HKB”H advises that the sinner make
amends by performing Teshuvoh.

According to the great Rabbi of Ruzhin, zy”a, it is for
precisely this reason that HKB”H established the Day of
Judgment — Rosh HaShonoh — at the beginning of the month.
Rosh Chodesh is the time that HKB”H designated for Yisroel:
“M7°71 NX NLY™MW Y 71152 IX27” — to bring an atonement
For, HKB”H is a merciful father
wishing to accept his children’s Teshuvoh and to forgive them

for diminishing the moon.

for their transgressions.
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The heavenly prosecutors, however, argue (Mishlei 29, 4):
“rIN 'Y VOWN1 15N” — through justice a king establishes
aland. Therefore, HKB”H established the Day of Judgment on
Rosh Chodesh — on a day that He Himself, seemingly, requires
atonement. Thus, He has a strong argument with which to
counter the prosecutors. How can you withhold atonement
from Yisroel when I too require atonement? If they are denied
atonement then I too must be denied atonement. Thus, the
matter of the new moon constitutes a compelling argument in
favor of Yisroel.

To embellish the point, the great Rabbi of Ruzhin interprets
the powerful words of Yisroel's sweet psalmist as follows
(Tehillim 130, 2): amYon NPV D, TINY M A1 1Nwn MMy ox”
“NT1In 1wnY — if iniquities you preserve, O G-d; O Lord, who
could survive? For with You is forgiveness, so that You may be
feared. Inotherwords, if You stand steadfastin Your judgment
and are unwilling to forgive, then: “O Lord, who could survive?”
For, the words of the wisest of men are well-known (Koheles
7,20): “NLM K91 10 WY WK YINa PYTY PN DTN " — no
man on earth is so righteous that he is free of sin. Hence,
Dovid HaMelech concludes his argument in Yisroel’s defense:
“armbon vy " -- for with You is forgiveness — because
You also require atonement, it is appropriate to forgive us if we
perform Teshuvoh. This is the gist of the remarkable words of
the great Rabbi of Ruzhin.

How beautifully this explains our customto recite throughout
the “aseret yemei Teshuvoh” — from Rosh HaShonoh to
Yom HaKippurim — the psalm (120): D*pnynn mbyna 1Pw”
“7PNXIp — a song of ascents: From the depths I called You,
Hashem. Seeing as these are days of repentance — Teshuvoh
— starting on Rosh HaShonoh — which is Rosh Chodesh, the
day on which HKB”H requested that we bring an atonement on
His behalf, as it were, for diminishing the moon — we recite
Dovid HaMelech’s argument in defense of Yisroel: nMy ox”
“XTIN JYnY ambon 7y 1, My’ M A A mwn — if iniquities
you preserve, O G-d; O Lord, who could survive? For with You
is forgiveness, so that You may be feared.

Diminution of the Moon
Empowered the Yetzer Hora

It appears that this remarkable idea from the great Rabbi of
Ruzhin, zy"a, coincides wonderfully with the words of two of our
great luminaries — the great Rabbi Yaakov of Lisa, the author
of Chavas Da’as, in Nachalas Yaakov (Pinchas) and the great
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Rabbi Yechezkel Landau, the author of the Noda B’Yehudah, in
Drushei HaTzlach (12). They both address HKB”H’s statement:
“M DX MLYMW DY 7995 IXAT” — bring an atonement on
my behalf for having diminished the moon. Their comments
are founded on the kabbalistic concept that as a result of the
diminution of the moon, the evil forces of the yetzer Hora were
strengthened.

The source for this concept is found in the writings of the
Sheloh hakadosh (Shemos Shovevim T”T):

M W PN 0MIn7 OTID) DIMODA DDIdNN YT Y’
1oNY W) [A VIY NS BRAW] AT AV IV AN D (K PID
ANV N TINA JOwa NI YA X X, a90hpn op
moYpa 1HVIANM AR NKD 13250 NN AN TRYN  opm
YT IX T KDY DX DY BY1D 1

He adds that in the future, the light of the moon will be on
a par with the light of the sun and the negative forces will be
nullified; all will recognize Hashem and the yetzer Hora will
cease to exist.

This explains why HKB”H commanded Yisroel to bring a he-
goat on Rosh Chodesh stating: "nvymw Sy mpy XM aryw”
“m*1 nX — this he-goat will serve as My atonement for
having diminished the moon. For, where HKB”H'’s greatness
is apparent, His humility is apparent. HKB”H expressed regret
over having reduced the light and stature of the moon and,
consequently, having empowered the yetzer Hora and its
forces. In fact, this point is made explicitly in the Gemoreh
(Berochos 32a):

VAN YT MXIPH WHW XHNOKX, X7 1272 KXo 271 X
T, MY AWRT (1T 75™M) 20T Th SXWwr Rnw Sw nmhan
JONTW? N2 Y72 DAN 1D XA T 1IN0 1 (0 [ ) 2noT
NN 0DDIWAN JANT 29 AKX MTem (15919 SXprm) 25T 1M
JMwaadbooh

Rashi comments: 1X? "NX7AWw 05 "NNIA N MYIT WX
“y11 — HKB”H declares that by implanting the yetzer Hora in
man, He is in part culpable for their sins and transgressions. In
the third possuk quoted in this passage, HKB”H promises to
remove the yetzer Hora in the future.

The Tzlach makes precisely the same point as the great
Rabbi of Ruzhin, zy”a. HKB”H intentionally established the Day
of Judgment on Rosh HaShonoh — which is Rosh Chodesh
— from the very outset. For, that is the day on which HKB”H
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requests of Yisroel: “M7™ NK MLY™MW Y 77D N2 --
bring an atonement on my behalf for having diminished the
moon. Since His actions seemingly led to a strengthening of
the force of the yetzer Hora, it is only fitting that He accepts
Yisroel in the merit of their Teshuvoh and forgives them for
their transgressions.

Someone Who Is Obligated in a Matter
Can Cause the Public to Fulfill Their Obligation

Like a servant before his master, I would like to grab hold
of the great Rabbi of Ruzhin’s coattails and expand on his
remarkable words. I would like to refer to what the Sheeiris
Yisroel, authored by the great Rabbi of Vilendik, zy”a, writes
in the name of the Baal Shem Tov. He explains by way of
allusion the statement in the Mishnoh (R.H. 29a): %5 %531 mr”
‘“IN210 YT 01270 NN XX 1N 1272 2™ 1KW — this is the
generalrule: Anyone who is not himself obligated in a particular
matter, cannot cause the public to fulfill their obligation. Here
is what he writes:

2™ KW 5,010 TN INHW) VUWYAT 1R VIT”
PYTXN,W1D YUY KT KT, 1N YT DA NN KX 1K 12 T2
WD, 0V P1RA DY MIDNNWS DWW 1Y PRW NP 2700 1KY
55511 W'D 0370 nX KD D197 1K namThan 5o iRw
X1 wHM M M Swnb md .oapnv 1nan rn SN
POX 279pnav LYN MXY NX 7955 K11 MM NI 1nan
YIT™D1,1DIN DIWwA RPNXIXT KXY 171pNa TMyws Yax INXIab Hom
LDWNTpa D™Mbo Yoamr

In order for a tzaddik to assist the public and correct their
errant ways, he must fall to some degree from his elevated
position. This is analogous to someone trying to help his friend
out of the mud. Ttis impossible for himto do so without getting
somewhat dirty himself. This is alluded to by the statement in
the Mishnoh.

Applying this concept, the Noam Elimelech (Nosso) explains
the Gemoreh’s statement (Yume 22b): f1dwnI XY n 7DR”
“D1T MW 12 7' XYW DN SINW N7 n1dYn — why did the
monarchy of the house of Shaul not endure? Because it had
no flaws. Shaul was a great tzaddik and did not possess any
flaws; therefore, he was incapable of committing an “aveirah
a transgression with good intent — and was
incapable of rectifying Yisroel. This is reflected by the following
possuk’s description of Shaul (Shmuel I 9, 2): 1’X1 21D1 71MY”
“nyn Yon max 15Ym mOown NN Y YNXIW? Man WINK —

lishmoh” —
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who was exceptional and goodly; no one in Yisroel was better
than he.

the people. Due to his extreme righteousness and sanctity,

From his shoulders up, he was taller than any of

he could not relate to the people; consequently, he could not
rectify them.

Now, according to the Yerushalmi (R.H. 7b), HKB”H
observes all the precepts of the Torah. Hence, it stands to
reason that HKB”H must also fulfill the halachah: 1Rw 53"
“1N210 T 07277 NX XWX 1K 1272 M0N0 -- anyone who is
not himself obligated in a particular matter, cannot cause the
public to fulfill their obligation.

HKB”H certainly knew in advance that man would sin and
would require atonement. Wishing to afford Yisroel atonement
and rectify His holy nation, he also had to be obligated in this
matter. It is plausible, therefore, that HKB”H arranged to
commit an “aveirah lishmoh” himself — by diminishing the
moon — so that he would share in Yisroel's obligation. Thus,
He declared: “m7 1 NN MLY™MW Yy 11D3 KT a1 1yw” — this
he-goat shall serve as My atonement for having diminished the
moon. As a consequence, He was able to cause the people to
fulfill their obligation, ridding Yisroel of their transgressions, by
means of Teshuvoh and atonement.

The Moon Complained for Yisroel’s Benefit

Based on what we have learned, we can begin to appreciate
the moon’s argument: BDMYn WY WwbdHN DYy Sw M’
“TAN N2 wnnwab — Master of the Universe, is it possible
for two kings to use one crown? The commentaries find the
moon’s argument problematic. After all, the moon does not
possess a yetzer Hora. So, what would prompt it to complain
in such a manner to the King of Kings?

Furthermore, how did the moon have the audacity to deny
HKB”H’s attempts at consolation? Her refusal to be consoled
ultimately led to the following: KX, ANYT Xan™ Xp XST17mn”
“M7°1 NX LYY *SY 77D IN1AN 1“apn — sceing that the
moon was not placated, HKB”H commanded that Yisroel bring
an atonement on His behalf. Lastly, she argued with HKB”H
incredulously: 1111 727 7295 MK X1 oy Sw
‘XY NX VWNK — Master of the Universe, since I presented
You with a sound argument, why should I be forced to diminish
myself? What is the significance of the moon’s contention that
two kings cannot share the same crown?
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Based on what we have learned from the great Rabbi
of Ruzhin, we can suggest that the moon’s actions were
prompted by a consideration for Yisroel's future benefit. She
perceived that man was destined to sin and would require
rectification and atonement on Rosh HaShonoh. The moon
also understood that achieving rectification and thwarting the
prosecutors was only possible if HKB”H, so to speak, also
required atonement — so that he would have the status of one
who share’s in their obligation. Therefore, she wisely voiced
her complaint: wnnwab omYn »wb AwoX oYy Sw 11"
‘TN MND2 — Master of the Universe, is it possible for two
kings to use one crown? Under those circumstances, Yisroel

will not merit atonement on the Day of Judgment.

Following this line of reasoning, she continued to protest
before HKB”H: 1121 727 77205 *nnK1 N1 ooy Sw v
“MYXY NX VWK — Master of the Universe, since I presented
You with a sound argument, why should I be forced to diminish
myself? In other words, I only had Yisroel’s best interests in
mind. So, if I were to agree to be placated, it would not benefit
Yisroel whatsoever. Accepting her point, HKB”H proclaimed:
“IM DK NLY™MY *SY 17195 IX1AT” — in the merit of bringing
an atonement on My behalf, Yisroel will merit atonement on
Rosh HaShonoh.

This provides us with a very nice interpretation of what we
have learned in the Gemoreh (R.H. 25a): X 1Y 27 1Y 10K"
n SN 9N TIT X Y nbwn KD wT; av Py Y
“D»1 — Rebbi said to Rabbi Chiya, “Go to the place known as
‘Ayin Tovah’ and sanctify the new month.” Tosafos (D”H “zil”)
explain that a permanent Beis Din sat there to sanctify the new
month. Then he was to relay the following message signifying
that he had accomplished this task: “D'p1 1 YXw* 150 T71”
— Dovid, the King of Yisroel, lives and endures. Rashi explains

that Dovid’s kingdom was compared to the moon.

We can suggest, based on our discussion above that Ayin
Tovah was specifically chosen as the ideal place to sanctify
the new month. For, its name implies a vindication of the
moon lest we erroneously misconstrue her protest — it is
impossible for two kings to share the same crown — as being
motivated by envy — “tzorus ayin.” On the contrary, the moon
demonstrated the quality of “ayin tovah” acting selflessly to
insure rectification and atonement for all of Yisroel.
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Dovid Was Not Suited for That Deed
Other than to Teach the Ways of Teshuvoh

What gave Dovid HaMelech the courage to say to HKB"H,
the King of the World: “amom 70y 5" — insinuating that He
also required atonement? We have seen that Dovid’s kingdom
is compared to the moon as indicated by the possuk (Tehillim
89, 38): “BYY N2 12" — like the moon it shall be established
forever. Just as the moon’s protests were for the sake of
heaven — representing an “aveirah lishmoh” — we find that
Dovid HaMelech, who is compared to the moon, acted in a
similar fashion. We have learned in the Gemoreh (A.Z. 4b):

(35-vp o'%an) 2NO5T [Yaw naT] awyn imxd M1 7T XY”
75519 DMK T KXo OXW 7Y MY XOX ..mpa YOn ah
2'N5T KN ,INY 127 0K 200 72 SXINW 27T UL T YK
12 1T DIN DY 0PI 7220 DIND "W 12 TIT DINA (K-20 2 YNmw)
Janwn Sw abw opnw we

Left to his own devices, Dovid HaMelech would not have
performed that deed. It was arranged from above that Dovid
would fail in the matter involving Bas Sheva. As a result, he
established the pathway of Teshuvoh — repentance — for all
of Yisroel to emulate. He thus provided Yisroel with a form of
atonement and rectification.

We can even suggest areason as to why HKB”H specifically
chose Dovid HaMelech to teach Yisroel the ways of Teshuvoh.
The Gemoreh teaches us (Kiddushin 32b): Sy Smw 15n”
“S1Mn 17125 X 1T1AD — a king is not permitted to renounce
The Maharsho in Chidushei Aggodes
provides us with an explanation. A human king is not merely a
king down on earth but is a model of the Heavenly King. Thus,
his sovereignty is established from above and his not truly his
own. For, the possuk states (Tehillim 22, 29): “915na a5 2"
— for the kingship belongs to Hashem. This being the case, a

or forego his honor.

human king does not have the right to renounce or forego the
honor of Hashem’s sovereignty.

If this holds true for all kings, all the more so for Dovid
HaMelech who was a bearer of the heavenly throne — as
indicated by the possuk (Divrei HaYamim I 29, 23): awn”
“PANX T nnn 5nY ‘1 Xod Yy anbw — Shlomo sat upon
the throne of Hashem as king in place of his father Dovid. So,
it is reasonable to suggest that Dovid HaMelech emulated
HKB”H’s action.
so that He would require atonement, so to speak. Thus, He

HKB”H intentionally diminished the moon,

became obligated in the matter and paved the way for all of
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Yisroel to perform Teshuvoh. So, too, Dovid HaMelech who
sat on Hashem'’s throne was not suited for that misdeed; his
deed was necessary to teach Yisroel the ways of Teshuvoh.

Now, HKB"H chose Dovid to fail in this matter — and to be
the one to teach Yisroel the process of Teshuvoh — because
he was the King of Yisroel. Thus, he realized that he merited
following in HKB”H’s footsteps. For, HKB”H diminished the
Moy Y DY T1dd 1NN
"M NX — bring an atonement on My behalf for having

moon and requested of Yisroel:

diminished the moon. This gave Dovid the power of kedushah
to advocate that HKB”H accept Yisroel’s Teshuvoh arguing: 3"
"ambon 1y — HKB”H, You, too, require forgiveness, merely
for the sake of accepting Yisroel's Teshuvoh and forgiving
them for their sins.

Thus, we find three events that are all interconnected: (1)
the moon protested that it is not possible for two kings to share
the same crown, (2) HKB”H reduced the light and stature of the
moon and subsequently requested: nvy ™Mw Dy 71D 187"
"M NX — bring an atonement on My behalf for having
diminished the moon, and (3) it was arranged from above that
Dovid HaMelech would fail in the matter of Bas Sheva. Allthree
events were aimed at paving the way for Yisroel’s rectification
and atonement by means of Teshuvoh.

The Shofor Has the Shape of
a Semicircle Like the New Moon

Continuing along this exalted path, let us endeavor to
explain the awesome power of blowing the shofor — the
power to transform the attribute of justice to mercy. The
esteemed Rabbi Yosef Engel, ztz”l, writes in Otzrot Yosef that
the shape of the shofor resembles the shape of the moon
when it is first visible on Rosh Chodesh. He cites a reference
from Pirkei D’Rabbi Eliezer (Chapter 7).

We can now propose a novel idea in honor of Rosh
HaShonoh. AlBeis the purpose of sounding the shofor is to
arouse the performance of Teshuvoh — as suggested by the
Rambam. Nevertheless, in addition, HKB”H, in His infinite
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mercy, concealed a powerful argument in defense of Yisroel
in this mitzvah. By blowing the shofor — which resembles
the shape of the new moon — we remind HKB”H that He
diminished the moon and requested of us: Sy 11D 187"
"M DX MoY™MW — bring an atonement on My behalf for
having diminished the moon. This allows HKB”H to stifle the
attempts of the prosecutors and to tell them: I must accept
Yisroel's atonement and Teshuvoh, seeing as they have also
brought a korban on My behalf, as it were, for diminishing the

moon.

In this manner, we can provide a very nice interpretation
of the following possuk concerning the blowing of the shofor
(Tehillim 81, 4): P "> Man oY XPoa W wTIn wpn”
“apyr 'PHXY vOWwN K11 YN — blow a shofor at the
moon’s renewal, when the moon is veiled on our festive day.
For it is a statute for Yisroel — a judgment day for the G-d of
Yaakov. Elucidating this possuk, the Gemoreh states (R.H. 8a):
05NN WTINAW AN ATK 100 0rY XPHa 11w wTina wpn"
“MWn WK a1 10X N1 ,12 — what festival is referred to by
the possuk, on which the moon is veiled? It is a reference to
Rosh HaShonoh. Rashi explains: ,07pim1Y 12 Aoonn wInmw”
MD X Mvpw Y, a5 NIy 29yn 1Y nnw o
“tw1Tnd — at the beginning of the lunar month, the visible
part of the moon is so small that it is not visible worldwide; in
the morning, it is not visible in the west; in the evening, it is not

visible in the east.

Thus, we caninterpret the possuk as follows: wTin21wpn”
“NP7n o1Y Xpa1 101w — on Rosh HaShonoh, when the moon
is veiled, sound the shofor whose shape resembles the new
moon. The possuk proceeds to explain the reason for this
command: “K11 9N pan 2” — HKB”H gave us this statute,
the mitzvah of shofor -- “apy? "pHXY LVOWN” — to remind us
by means of the shofor that this judgment day is also, so to
speak, a day of judgment for HKB”H for having diminished the
moon. By bringing a he-goat on His behalf for atonement, we

also merit atonement.
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